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his legacy as a creative author and editor 
who has a significant message for our 
time. We give thanks for a great writer on 
science, environment and the Christian 
faith. Berry explains that the term ‘sci-
entist’ was coined by William Whewell 
in 1832, who felt it was not meaningful 
to describe those who pursued scien-
tific knowledge as ‘natural philosophers’ 
(136). In reading this book I meet in the 
author a polymathic person of immense 
knowledge and intellect. Berry was a sci-
entist in the modern sense and also a true 
‘natural philosopher’. He has combined 
the disciplines of science, humanities and 
the arts to give us a superb and thought-
provoking book, which passes on the 
baton of environmental concern.

Revd Margot R Hodson is Director of 
Theology and Education for the John 
Ray Initiative and an Anglican minis-
ter in the Oxford Diocese.
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Among many recent books dealing with 
the relation (‘dialogue’) between the sci-
ences and religion (theology) this book 
represents a special and unusual kind. 
The discussion of science and religion 
takes place within the context of an open-
ended wonder about various aspects 
of human life. This discussion is not an 
abstract academic enterprise, but a lively 
dialogue between two practising scien-
tists (A. Briggs and A. Steane, Oxford) and 
a philosopher (H. Halvorson, Princeton). 
They adopt the strategy of not pronounc-
ing the final words or making accom-
plished conclusions on the theme. The 
pivotal word in the title of this book is 
‘seeking’, that is, continuing to seek for 
difficult and sometimes intuitive answers 

with respect to different questions posed 
to human beings by worldly phenomena, 
by the fact of humanity’s existence and by 
their experience of God.

This seeking proceeds in the narra-
tive of this book not only in the form of 
discourse and accomplished knowledge 
in such disciplines as physics, biol-
ogy, philosophy and theology, but from 
personal encounters with reality and 
spiritual experience related to the his-
tory and tradition of the communities 
to which the authors of the book belong. 
The latter predetermines the structure of 
the book, which places it a bit outside the 
standard academic setting. Formally, the 
structure of the book can be described as 
three parallel narratives: a) personal ac-
counts of scientific perception of reality 
and Christian experience (chaps. 6 (AB), 
9 (AS), 18 (HH) as well as (34-35, 51, 52, 
212, 260-261, 278-279); b) a joint discus-
sion of major issues (the approach to God 
(chap. 2), a conversation about the sense 
of naturalism (chap. 14), uncertainty in 
scientific knowledge and intuitions of 
God (chap. 20.1), freedom of engaging 
with science in order to respond to God 
(chap. 20.2), what can be learned from 
the sciences and its contribution to our 
perception of the Divine (chap. 20.3); c) 
an academic narrative discussing major 
problems in the various fields, such as 
the structure and function of scientific 
research (chap. 4), human identity and 
personhood (chap. 5), the ambiguous 
nature of quantum reality and divine ac-
tion (chaps. 7-8), general relativity with 
its elusive notion of space and its analogy 
with the theological stance on divinity 
(chap. 10), the argument from design, 
fine tuning and the critique of natural 
theology (chap. 11), biological evolution, 
neo-Darwinianism and the critique of in-
telligent design (chap. 12), evolutionary 
biology and the human condition (chap. 
13), the treatment of miracles in rubrics 
of faith and knowledge (chaps. 16-17), 
the importance of the biblical account in 
the discussion on science and theology 



Book Reviews

Science & Christian Belief, Vol 31, No. 2 • 205

(chap. 19).

One can outline some dimensions of 
this book which make it unique and very 
innovative in the field. Apart from the 
personal account mentioned before, in 
their methodology, the authors avoid any 
hardline standing on the truth of what is 
affirmed either in modern science or in 
Christian experience. One of the pivotal 
stances is the fundamental uncertainty 
related not to the facts of science and 
its practical implications, but to their 
interpretation. The authors analyse sev-
eral examples of such an uncertainty in 
the physical sciences (quantum theory 
and cosmology) by making some paral-
lels with theology’s historical struggle 
to avoid accomplished definitions of the 
Divine (e.g. 215). The idea, that scientific 
and religious experience involve open-
ended hermeneutics places the whole 
enterprise of relations between science 
and religion (or theology) into a purely 
anthropological framework dealing with 
the mystery of human existence which 
cannot be elucidated either with the help 
of physics or biology alone (70, 74, 178, 
188, 210). At the same time one can de-
tect a strong religious commitment (see 
e.g. 36, 44, 109, 162, 169, 174, 183, 189,
233-235, 258-259, 292, 326, 338, 347)
present in the analysis of all scientific
phenomena, meaning that while science
is independent in its ways of interrogat-
ing the sense of reality, it is this very
science that needs an interpretation of
its sense and its very possibility from
within a wide experience of existence
which naturally involves religious intui-
tions present in the human history. This,
so to speak, theistic or theological com-
mitment is not advocated by reference to
the dogmatic formulae or the authority of 
magisterium, but asserts God’s presence
in the world as indirectly manifested in
the sciences as an element of personal
experience of existence – as, for example
in an entry for ‘God’ in the table of the
Glossary (36).

After reading this book there remains 
a feeling that indeed the ‘seeking’ for 
truth and the sense of the sciences, its 
discoveries and their effects in human 
life, together with the hardship of hu-
manity to grasp the meaning of things, 
ultimately amounts to the fundamental 
problem of existence as such, which is 
a perennial problem. In this sense the 
book represents another contribution 
to that open-ended hermeneutics of the 
apparently ambivalent human position 
in the universe being stretched between 
two poles of its finitude and physical 
embodiment, on the one side, and being a 
transcending articulating consciousness 
of the world on the other side. The au-
thors argue for the wholeness of the hu-
man phenomenon and the fallacy of any 
dualisms in the description of the world, 
but the wholeness of the human person 
remains an ultimate mystery which can 
be explicated by the sciences only tran-
siently and asymptotically, so that the 
fundamental incertitude in responding 
to fundamental questions does not stop 
human curiosity thinking about them 
(79, 110), but rather develops in humans 
a sort of epistemological humility (111).

In scientific terms the book refers to 
recent advancements in quantum phys-
ics, cosmology, evolutionary biology 
and astrobiology, supplying the reader 
with useful references although these 
are probably not easily accessible to 
the general public. Unlike any other lit-
erature on science and religion it avoids 
citing numerous books and articles of a 
biased or even apologetic character. In 
this sense the reader approaching this 
book as an initial resource would be puz-
zled as to know where to place any given 
discussion. The book does display philo-
sophical insight, but mostly in relation to 
classical philosophy, not engaging at all 
with views established in the twentieth 
century in the dialogue between faith 
and reason, in particular those in the 
continental tradition. For example, in the 
discussion of miracles in chapters 16 and 
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17, miracles are associated with special 
‘events’ which cannot easily be explained 
in the rubric of any secular ontology, 
making a metaphysical way of thinking 
inapplicable to their interpretation. Yet, 
in this respect reference to the phenom-
enology of events studied in modern 
French philosophy would be relevant as 
an example of a completely different ap-
proach to miracles that challenges classi-
cal philosophy. In spite of this one must 
admit that the book advocates an ex-
tremely important aspect of the modern 
treatment of faith in terms of rationality, 
so that acknowledgement of God does 
not compromise the intellectual function 
of a subject (e.g. 71, 121): ‘The scientific 
outlook is no alternative to a religious 
outlook, and scientific knowledge does 
not replace great truths of religion’ (235). 
(This quotation constitutes the de facto of 
the book’s Credo!)

As to theology, the authors, not being 
professional theologians, avoid referenc-
es to any hardline theological sources, re-
ferring mostly either to Western classical 
names, biblical sources or personal expe-
rience. This is acceptable to some extent 
if one reads this book with no explicit 
commitment to historical truth. However, 
reading this book from the perspective of 
a scholar acquainted with two thousand 
years history of experience of God in the 
Church Fathers, mystics and ascetics of 
the past and present, numerous discus-
sions on faith and knowledge in both 
theological and philosophical literature, I 
am left with the impression that the real 
value of this book is as an honest person-
al account of wrestling with the balance 
between the mystical presence of God 
through the fact of life and the outward 
expression of experience of the material 
world. Based on such a judgement, one 
could describe this book as contributing 
to the narrative of experience of God and 
experience of the world reminding us 
about the corpus of individual experienc-
es of God in the world from the past, but 
adjusted to the demands of the scientifi-

cally enlightened society in the present.

In any case, the appearance of such a 
book under the auspices of the Oxford 
University Press is an exciting event, 
inaugurating a new kind of literature 
related to science and religion where 
personal accounts of scientists, philoso-
phers and theologians can contribute to 
the further advance of the ever unfolding 
mystery of the human condition without 
degenerating into a form of either sci-
entific or religious fundamentalism. The 
complete human experience advocated 
by the authors is explored as they ‘keep 
seeking’ the balance between the inevita-
bility of human existence in the material 
world (narrated by the sciences) and the 
fundamental inexplicability by human 
consciousness of the contingent facts of 
that existence (interpreted in theological 
narrative).

Alexei Nesteruk is a senior lecturer 
in Mathematics, University of Ports-
mouth and a Visiting Professor of St. 
Andrew’s Biblical Theological College, 
Moscow.
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The robots are coming. Should we be 
worried? Ever since Karel Čapek in-
troduced the word ‘robot’ to mean a 
humanoid machine in his 1920 play 
‘Rossum’s Universal Robots’, there has 
been a constant theme in science fiction 
of robots created as servants turning on 
their human creators. But is this reflected 
in factual science?

Nigel Cameron helpfully distinguishes 
mechanical robots from automatic sys-
tems embedded in the world around us. 
Mechanical robots include not only the 
homicidal cyborgs of fiction but, more 
importantly, industrial and domestic 




